love, when ecstasy was accompanied by torment. The institution is a product of choice, was desired. In the nascent state everything seemed possible, even if it wasn't. Everything, it seemed, could be overcome, while many things showed themselves to be unchangeable. It was necessary to choose and to renounce. What one has in an institution is, however, firmly secured. Now let's take a tired, married couple who lead a normal life, supported more by comfort than passion, by the mutual comfort of togetherness rather than a profound love. There is no longer the secure possession of values, that certainty that one has made the right choice, the pride that one has won against the odds. Rather than an institution it is a quotidian formation of habit.
The properties of the nascent state, of institutions and the quotidian, are found in social groups. Take a religious group, a political group or cultural circle, for example, and-importantly-observe it during its birth. Observing a religious group during that phase we find people touched by divine revelation, full of an ardent faith and a great spirit of renewal. All Christian groups before and after the Reformation began with the experience of being able to realize a little more deeply, a little more authentically, the true message of the Gospel. There is brotherhood, spontaneous communism and people are full of joy.2 They look at their past as a period of darkness and error. Now is the time of enthusiasm, the time of divine origins.
The same religious group then becomes a sect. It sets rules and, in one way or another, settles theological disputes. It generally renounces all enthusiastic expectations of times past. It knows that the coming of the Kingdom is a long process. The members of the sect still call each other brothers. But it is no longer a spontaneous communism of origins and the mistakes and excesses of that earlier time too are no longer evident. The sect has set the rules, defined its field of activity, elects its pastors in specific ways. Solidarity is at its most passionate; it trembles yet everyone can rely on it. This is the institution.
In this group we can also observe the third, quotidian state. Now the structure of the sect is merely customary. No longer does anyone enter it by way of conversion. The people born in a certain area go to church because their parents did. The parishes try to eek out a living. The priest takes care more of mundane affairs than the affairs of God. There is no longer a strong solidarity between the members. They still use the word brother but only during church
